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Abstract: 

The Sanskrit Karmavibhanga [= KV] has two textual traditions: one is represented by the 
manuscripts A and B, both found in Nepal, and the other by a Nepalese manuscript C and 
seven fragments of the Scheyen Collection from Afghanistan. The significant difference 
between them is the presence or absence of a number of quotations from various Buddhist 
texts. Furthermore, these two traditions reflect origins from different Buddhist schools 
respectively: the former belongs to the Sammitiyas, while the latter belongs to the 
Sarvastivadins. 

Recently, another Nepalese manuscript has been identified as the KV. This manuscript 
belongs to the same tradition as MS(C). However, the order of the sections and the contents 
of the merits produced by each donation are different. In this paper, the author summarises all 
the Sanskrit manuscripts of the KV and the relation among them. 
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0. Introductory Remarks 

The Sanskrit Karmavibhanga (abbrev. KV) has many parallel sources, starting with two man- 
uscripts discovered in Nepal in 1922. It is called the 'SGH8#€81) “Sukasitra-class,” named 
thus after the eponymous hero of the introductory narrative; it has been handed down in Pali, 
Sanskrit, in Tibetan and Chinese canonical translations, as well as in several Central Asian 
languages such as Sogdian, Khotanese, and Tocharian. The motifs are also inscribed on the 
base-reliefs of the Borobudur Buddhist site. 

The various versions in which the text was transmitted can be divided into two groups 
based on differences in content and composition. The first group consists of four Chinese 
translations (C1~4) including three different translations belonging to the Madhyamaka- 
agama, a Pali text (Majjhima-Nikaya, No. 135: Culakammavibhanga), and several leaves of 
Sanskrit Sukasiitra manuscripts found in Central Asia. This group has only fourteen sections. 


* This is a revised and enlarged English version of Kudo 2021 (forthcoming). The transliteration of the new 
Sanskrit manuscript in the Cambridge University Library will appear in a different occasion with a joint author- 
ship of Dr. Péter-Daniel Szanto (Leiden University) whose work was supported by the European Research 
Council (ERC) under the Horizon 2020 program (Advanced Grant agreement No 741884). 
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On the other hand, the second group represents a text that has evolved from the first 
group and where the number of the sections in which the relation of the act (karma) and its 
results (phala) are explained (more than eighty) has increased dramatically. It consists of the 
Sanskrit manuscripts of the Karmavibhanga (manuscripts A~E and the fragments of the 
Schgyen Collection), two Chinese translations (C5, C6), and three Tibetan translations 
(T1~3). In this second group, further quotations from other sources illustrating the law of 
karma are inserted after majority of sections (§ 15 onwards) have been added. The text con- 
taining the quotations is {MSS(A, B, D, E), T1}. MS(C) and SC fragments, two Chinese 
translations (C5, C6), and two Tibetan translations (T2, T3), which do not contain quotations, 
can be again divided into {Ms(C), C6, T3} and {C5, T2} in terms of their content. Recently, 
a new Sanskrit manuscript brought from Nepal has been identified. In this paper, I would like 
to reexamine the tradition of Sanskrit manuscripts belonging to the second group along with 
the newly discovered manuscript. 


1. Outline of the manuscripts 

Six Sanskrit manuscripts of the KV have been found so far. Regionally, five of the manu- 
scripts were found in Nepal (MSS A~E) and the remaining one in Afghanistan; they can be 
divided into two: the recension found in the two manuscripts found in Nepal (A, B, D, and 
E), and the other recension found in MS(C) (which was accompanied with MS(B)) and the 
manuscript fragments in the Scheyen Collection in Afghanistan. The most important differ- 
ence between these two recensions is the presence or absence of references explaining the 
karma and its results. The former recension has citations from other sources, while the latter 
does not. In addition, the order in which the law of karma is explained differs from each oth- 
er, except for manuscripts A and B. In the following, I will outline the main manuscripts that 
reflect the differences in tradition.' 


Manuscript (A) and (B): 
Discovered by Sylvain Lévi in 1922, July. He examined some Buddhist manuscripts during 
his stay in Nepal and among them he came across a single manuscript. Since it was the last 
day in Nepal, he asked the Nepalese Pandit Hemraj Sharman to make a ‘copy’ of this manu- 
script. Later he received a letter from Hemraj Sharman which informed him of the discovery 
of another manuscript of the same text (the former MS was designated as MS(A) and the lat- 
ter as MS(B)). Lévi received two ‘Notes’ transcribed in Devanagari from Hemraj Sharman 
and published a Sanskrit edition of KV based on them for the first time. 

At present it is known that separate manuscripts accompanied each of both (A) and (B) 
(the two leaves each accompanying with (A) and (B) were not transcribed in above ‘Notes’).’ 

MS(A): 

MS(A) is a palm-leaf manuscript of 76 leaves: it has a colophon (folio 78) and two 
leaves, nos. 49 and 69, have been lost. The first three lines of folio 61 recto are from KV, 
and the next text, *Karmavibhanga-Upadesa (KVU), begins on the same line. The date of 
copying “samvat 531” corresponds to 1410/11 AD. 


' As for the textual recensions of the KV, see Kudo 2005b. The text of two manuscripts, A and B, are 


published in Kudo 2004. 
As for the trascribed ‘Notes,’ see Kudo 2006c. They, western style notebooks, are preserved at the National 
Archives of Nepal (MS(A) = No. 5-265, B94/3; MS(B) = No. 5-263, A109/9). 
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MS(B): 

MS(B) is a palm-leaf manuscript of 35 leaves, of which the first three leaves and leaves 
8—10 and 16—17 were previously thought to be missing; it was later discovered that the first 
three leaves were deposited under a different shelf number.’ This manuscript bundle is ac- 
companied by two additional leaves [MS(C)]. The text is in Newari script, and is thought to 
date from the 12th or 13th century, but this is not confirmed. 


MS(C): 

Two leaves from MS(B). The left and right edges of the two leaves are missing. Judging from 
the loss of the left and right edges, the manuscript must have been kept together with MS(B) 
for a long time. However, the script seems to be Vartula Nepali, which dates from the 11th 
century or later, i.e. older than MS(B).’ 


MS(D): 

Two leaves accompanying MS(A). One is a transcription of KV; its text corresponds to § 32 
of the KV, and its reading agrees with the that of MS(A).° The other leaf is a copy of the 
Vajrasici.° 


MS(E): 

This is a paper manuscript of 10 folios and ends in the middle of § 32(a). A close examination 
of this manuscipt and MS(B) reveals that MS(E) is most probably a direct copy of (B); if this 
is not the case, it still deserves to be considered a very close copy of it.’ 


The above are the Nepalese manuscripts. 


SC fragments: 

The Schgyen Collection contains seven fragments: one fragment corresponds to the introduc- 
tory narrative at the beginning of the KV, five fragments are joined into a single and incom- 
plete leaf which corresponds to the section on the merits of giving to the caitya. The remain- 
ing fragment is difficult to localise. From the joined leaves, four sections of text can be 
recovered (= KV § ?, 65, 76, and 74.). The SC fragments do not contain any quotations. 
These are birch bark; only one layer of the birch bark is delaminated so it is not possible to 
tell whether it is recto or verso. The script is Gilgit/Bamiyan Type I (6th-7th century 
onwards).® 


See Kudo and Diwakar Acharya 2006a. 

As for the existence of MS(C), it was first reported by Fukita 1990; in this article, he published the 
transliteration of MS(C) along with the corresponding Chinese translation, Fénbiéshanébdoying jing 7 ¥ill #338 
WE KE (T 81, vol. 1, 895b26-901b19) [= Lévi: Cht; Kudo: C6]), and the Tibetan translation, sTog Palace 
Manuscript Kangyur (no. 287; = Kudo: T3). Its revised transliteration is in Kudo 2004: 217-224. 

See Kudo 2004: 225-227. 

See Kudo 2001. 

For further details, see Kudo 2006b, 2007b. Judging from the script used in this manuscript, it seems to 
belong to 17th c. but this dating is still uncertain. 

See Kudo 2018. 


6. 
As 
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2. Differences in Tradition 

As mentioned above, there are two textual recensions of the KV in the second group of the 
Sukasitra-class, including the Sanskrit manuscripts, according to the differences in their 
textual composition:’ 


* with citations: KV[MSS A, B, D, E], T1} 
* without citations: SC, KV[Ms(C)], C5, C6, T2, T3}. 


Takayoshi Namikawa suggested the hypothesis that the text transmitted in MSS(A, B) be- 
longs to the Sammittya/Sammattya. Later, the close relationship between MSS(A, B) and 
another text, the Mahdsamvartanikatha, that was later confirmed as belonging to the 
Sammitiyas was pointed out by Kiyoshi Okano." 

Unlike MS(A) and (B), MS(C) does not contain any quotations from other sources in the 
commentaries. In addition, the order in which the subjects of the law of karma are listed is 
different, and their contents are also slightly different. In particular, the passage in §(*7) on 
the offering of shelter, which refers to the heavenly realm in the section on the vow of rein- 
carnation in the next life, shows that the tradition of this recension differed decisively from 
that of the MS(A) and (B); the relation of this content to the ideas found in the Sarvastivada’s 
sources has been pointed out by Takamichi Fukita."' 

Thus, although MS(C) is part of the same manuscript bundle as MS(B), it retains a 
Sarvastivada text that differs from the Sammittyas’ text of MS(A) and (B). (We do not know 
why the texts of different traditions were transmitted in the same bundle.) 

Based on these differences among the Nepalese manuscripts, the present author summa- 
rized the process of transmission as follows [Kudo 2005b: 868 (137)]: 


Thus, the divergence of traditions reflects the differences among the schools. It is difficult to de- 


For example, Namikawa 1984, 1985, Fukita 1990, Okano 2002. 
The possibility of the text’s belonging to the Sammittyas was discussed in Namikawa 1984, 1985. In these 
papers, the possibility of belonging to a certain canonical sect was discussed from the viewpoint of whether the 
cited references correspond to any existing texts such as siitras, vinaya and so on; although the conclusion is 
based on an argument out of absence, he does point out the possibility of the text’s belonging to the Sammitiyas. 
Later, Okano 2002: 225-229 pointed out using the Mahasamvartanikatha (Okano 1998) as a basis for 
comparison which self-identifies as an authentic work of the Sammittyas the description of the “disappearance 
of sesame seeds, sugar cane, and dairy products” as a result of the ten unwholesame karma paths is found only 
in the KV and in this text. He concluded that both texts’ belonging to the same school is a “strong hypothesis.” 
As for the description on the deterioration of the world caused by the ten evil actions in KV (§§ 541-61), see 
Kudo 2005c; in this paper I collated all the relevant passages from the Sarvastivadins’ texts. 
'' Fukita 1990 argues that MS(C) may belong to the Sarvastivada. In the part that enumerates the heavens of 
the three realms in the section which explains the “offering of shelter” (MS(C) §*7), basing on the description in 
the *Abhidharma-Mahavibhasa (Fukita 1990: 9-11 and fn. 54-59) he noted that there are seventeen heavens in 
the world of form (riipadhatu) in MS(C), and it is not of the Kashmir Vaibhasikas but of the Gandharan 
Vaibhasikas who list this number; see the relevant passage in the *Abhidharama-Mahavibhasa © bry EERE ERK 
FE YD itis AE TU/\ (11545, vol. 27, 509a22-28). The number of heavens in the world of form in other 
schools is different; for example, twenty-two according to the Dharmaguptakas (for example, in the Shiji jing 

{tt atk | of the Chinese Dirgha-dgama "Se $4 ), sixteen in Pali texts, sixteen according to (Sih 
Vatsiputriyas, and eighteen according to the Sammittyas (for details, see Okano 2001). Unfortunately, MS(Cam) 
ends at the beginning of the passage which narrates rebirth in the next life and thus the number of the heavens is 
not known. 

It has been also pointed out that the contents of MS(C) are very similar to those of Them spang ma Manu- 

script Kangyur, which is the third recension in the Tibetan translation of KV (Simon 1970). For a brief descrip- 
tion, see Kudo 2005c: 107, fn. 27. 


10. 
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termine its existence, but it has been suggested that there was once a somewhat developed text 
that was shared among the schools (C5, T2?), followed by a text in the Sarvastivada (MS[C], C6, 
T3?), and then a more extensive text in the Sammitiyas (KV, T1). Since the correspondences are 
not uniform, it is likely that there were several texts in different stages of development within a 
single tradition.’ [originally in Japanese] 


Neither C5 or T2 contains quotations, but C5 is the older of the two translations, dating 
from 582 and has only 74 sections, so it is probably at a very early stage of development of 
this text. T2 matches C5, and thus the two can be grouped together. 

Subsequent discovery of the SC fragments confirms the existence of texts in different 
stages of development. Although this fragment consists of only part of one side of a single 
leaf, the text belongs to the second group, after the increase in the number of sections, but at a 
stage when citations have not yet been inserted. In this respect, it can be regarded as being of 
the same group as MS(C), but the order of the sections and their contents are different. In 
terms of the date of the manuscript, it is possible to place it around the 6th~7th century based 
on its script, which is close to the Sanskrit manuscript of the Sukasiitra (excavated in Central 
Asia, Turkistan Brahmi script {Schrifttyp HI, alphabet q}) belonging to the first class. In oth- 
er words, it is very likely to correspond to the initial stage of the second group of texts after 
the expansion and development from the first group.'* The fragment is at least as old as 
MS(C). Given that the Scheyen collection contains a large number of texts of the Sarvasti- 
vadins, we can assume that the SC fragments can be considered to belong to the Sarvasti- 
vadins. 


3. The Cambridge University Manuscript 

Recently one Nepalese manuscript preserved in the Cambridge University Library has been 
identified (hereafter referred to as MS(Cam)). In 2014, Péter-Daniel Szant6 (then at Oxford 
University) examined the manuscripts procured by Cecil Bendall and discovered that one of 
them was related to the KV. Later, in February 2020, he informed this writer of the existence 
of this manuscript, and I confirmed that it is a new Sanskrit manuscript of the KV."* 


'2- It should be noted that there are clear differences in the surviving texts in Kangyur’s recension. The KV was 


translated in the first half of the ninth century; this first translation which does not have any citation has been 
preserved in the Them spang ma lineage [T2 and T3] and, on the other hand, in the Tshal pa lineage another 
translation which do not contain any citations [T3] is replaced by the one which contains many citations [T1], 
see Kudo 2005b: 868-867. 

3: The similarity of the SC fragments and MS(C) is proved by the word used in the section describing the ten 
results of karma. The Sanskrit manuscript of Sukasiitra in the first group says “dasa dharma X-samvartaniyah 
katame dasa | (There are ten dharmas that make one born as X. What are the ten?),” while the KV of the second 
group says “katamat karma X-samvartaniyam | ucyate | (what is the karma that makes one born as X. It is 
asaid.),” replacing dharma and karma. (The Pali uses kamma, [Kl #& (cause) in the Chinese translation, and the 
Tibetan Jas (= Skt. karma)). The example given here is the formulation of the first 14 sections, in which the 
karma of being born into a certain situation is explained respectively. What is taught is the law of karma. In the 
sections of the enlarged version (i.e., second group of Sukasiitra-class) its way of description changes to “tatra 
katame dasa dharma upacita bhavanti X-pradanena (What are the ten dharmas that arise from giving X?),” 
namely the rewards by donation. The KV reads “katame dasa gun@/anusamsa X-pradanasya | (What are the ten 
merits of giving X)?” The Chinese translation is J /& (merit/virtue) / BF#K (victory); in Tibetan phan yon (= 
Skt. anusamsa) [T1, 3], legs pa (= Skt. anusams4) [T2], which matches the KV. The word ‘dharma’ is used only 
in the Central Asian Sanskrit manuscripts of the Sukasiitra and the SC fragments. It is plausible that the SC 
fragments and MS(C) are similar and belong to the same tradition, see Kudo 2018: 501-504. 

Tam grateful to Dr. Szanto for providing information on this manuscript and his own provisional 
transcription of the text. 


123 


The manuscript was purchased in Nepal by Cecil Bendall between 1898 and 1899 
(1898.11-1899.3"°); it is written in Nepali script on palm leaf. Eleven leaves (folios 10, 
30-39) remain; folio no. 39 preserves the text corresponding to KV § 80 and it means that 
there might have been one or two more leaves at the end. Since the last leaf is missing, no 
colophon is available so that an exact title of this text is unknown. The details are as follows 
(extracted from the website. http://cud1.lib.cam.ac.uk/search?fileID=&key- 
word=MS.%200r.157.3%20&page=1 &page%E2%80%8B=1&x%E2%80%8B=0&y=0 (last 
access: 26, Feb., 2021): 


Unidentified (MS Or. 157.3) 
¢ Origin Place: Nepal 
¢ Extent: 11 ff. 
¢ Material: Palm leaf. 


* Condition: Incomplete, in good condition (somewhat worm-eaten, especially on the 
right side). 
Script: Nepalaksara in black ink. 
Foliation: |. Original: Nepalaksara numerals, mid-right margin, verso. 
Provenance: Bought by Prof. C. Bendall in 1898-1899. 


The 11 extant leaves correspond to the following in the KV: 


Fol. 10: (Lévi 31.1-15; Kudo 2004: 30-33) 
After the introductory story at the beginning, the uddesa starts. This folio begins in the middle 
of the uddesa which corresponds to the section headings 37-51; the order, however, does not 
necessarily correspond to the others. 

Fols. 30-39: KV §§ 63-80 
The order of the sections and the contents of the donation are different from the others. 


In the MS(Cam), there are no citations from other sources to illustrate the law of karma. This 
is a feature common to MS(C) and SC fragments among the KV Sanskrit manuscripts. 
There are also some other noteworthy differences. 


(1). The number of merits is not restricted only to 10. 
Most of the texts list ten results or merits that come from karma. Especially in the Skt. KV, 
the sections are consistently arranged with that number. The MS(Cam), however, lists, for 
example, 36 for the merits of §(4) “[abstaining from] the faults of drinking,” 12 for §(9) 
“giving clothes,” and 18 for §(21) “building a caitya of the tathagata” (MS(C) also lists 18'%). 
These numbers are the same as for C6, T1 and T3. (The sections are numbered in the order in 
which they appear in the existing text. They are not the numbers of the complete manuscript.) 
In the MS(Cam), the actual number of merits is written at the end of the corresponding 
passage: 


' The manuscripts in question are Mss. Or 72-162. See Bendall 1899a, 1900a and 1900b. As for his 


‘journey,’ see also Matsuda 2002. 

a MS(C) does not contain the sections on “faults of drinking” and “offering of clothes.” Apart from the three 
sections mentioned here, MS(C) mentions “many merits” in §*7 “offering of shelter.” This section has ‘ten’ 
merits in the other versions. The corresponding MS(Cam) would be “giving of the dharma 
(saddharmapradana),” but here we have “twenty merits.” 
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sattrimsad adinavah suramaireyamadyapramadasthane veditavyah | katame sattrimsat | ... ... || 36 
|| (30v4—31v3) 
KV x; 
C6 § 74 BRR S DE, Fon; 
Tl §77. ’bru’i chang dang sbyar ba’i chang bag med pa’i gnas la nyes dmigs sum_cu rtsa 
drug tu rig par bya ste/ sum cu rtsa drug gang zhe na; 
T3 §56. ’bras bu’i chang bag med pa’i gnas la nyes dmigs sum_cu (317b2) rtsa drug tu rig 
par bya ste/ sum cu rtsa drug gang zhe na/ 


dvadasanusamsas tathagatacaitye vastrapradane | katame dvadasa | ... || 12 || (33r1-4) 


KV § 66. katame dasa guna vastrapraddna(53v.2)sya | ucyate | [reading from MS(A)]; 
C6 §81.903a13~. ABA ATI Die, FE RIT, eS; 
T1 §84. de bzhin gshegs pa’i mchod rten la na bzha dpul ba’i phan yon bcu gnyis yod de/ bcu 


gnyis gang zhe na; 
T3 §63. de bzhin gshegs pa’i mchod (319b2) rten la gos phul ba’i phan yon bcu gnvyis ste/ bcu 
gnyis gang zhe na/ 

astadasanusamsas tathagatacaityapratisthapane | katame astadaSa | ... || 18 || (86v3—3713) 


KV § 71. ka(ta)me (55v.4) dasa gun(ah) pratisrayapradanasya | ucyate |; 
C6 §93. 900c22~. Ai ME Ms FR EB, DRS TH oil 
T1 §96. gnas byin pa’i phan yon mi rab tu mang ste/ mang po gang zhe na; 


T3 §75. gnas sbyin pa’i phan yon rab tu mang ste/ mang po gang zhe na/ 


(2). The order of the sections is different from the other versions. See the table below: 

——— rere ee ieee) 

Gc em =e a a Ld 
tinomnacoe —— ® |_| [—-|—-]=]=|-|a 
moa ——~d ®| | [—]—-]ef«l[-[s 
vimircmatopronatann | @ | |_| —[—]* [7 [—] 
jini TO] | Lee [@[~ fala 
fotos TT | [-[—-[ 7 f@ [3 
fered |_| fe fe le [e fe fo 
a A 
EO 
C2 CT 
pats | ~| [foo fo [fo 
fiw sm fw fo [a fe [of 
pie i few | pe | 
inate ————itoo f@ | _f— [eo [2 [sf 
a 
meio | | Pe [fs [fo 
fete | fe [os [we [fo 
jm ow | | pee [= [oo fo 
aot tart | | 1. 1-1 1— 


125 


reo [fe [— [7 fo Ps 
ren | [Pw [— [x Por Poe 
Fe A 


(3). Sections that are not included in the other versions. That is: 


§(19) making a salution (afjalikarana), 
§(20) donation of musical instruments (vaditrapraddana). 


(4). There are some sections that correspond only to MS(C): 


§(14) = C §(3) donation of footwears (upanahapradana), 
§(21) = C §(1) building a caitya of the tathagata (tathagatacaityapratisthapana), 
§(28) to give the good dharma (saddharmapradana). 


Of particular note here is the inclusion of a section about the desire to be born in the next life, 
which in the MS(Cam) only goes so far as to describe the world of desire (kamadhatu), but 
this portion corresponds only to MS(C): 


MS(Cam): 

saced akamksati  ksatriyamahasdlakulesu[39v3|papady(e)ya brahmanamahdas(a)lakulesu- 
papadyeya grhapa;timahasdalakulestipapadyeya so (’)sya pran(i)dhih samrdhyati | 

saced akamksa[39v4]ti raja syam pratapi ekadvipiko balacakravartti dvitricaturdvipikah {\} 
raja cakravartti saptaratnasamanvagata iti so (‘)sya prani[39v5|dhih samrdhyati | saced 
akamksati vaisramano maharajah sakro devanam indrah suyamah santusitah sunirmmito 
marah syam kamadhatvisva [end of Ms] 


MS(C): 

sa(c)ed_akamksati | aho vataham ksatri(3.1)(vamahdasa)lakulestipapadyeyeti <|> so sya 
pranidhih samrdhyati | brahmanamahdasdlakulesipapadyeyeti | grhapatimahasalakule 
upapadyeyeti | 

saced akamks(e)t* aho vata(3.2)(ham gra)[m](e) sresthah syam iti nigame sresthah syam iti | 
raja syam ka{rsajrvvatayah"” | raja syam mandalayah"® | raja syam prabhavasnur"’ iti | so 
sya pranidhih samrdhyati | saced akamksati | (3.3) [r]@ja svam ekadvipikah | raja syam dvid- 
vipikah | raja © syam_tridvipikah | raja syam_caturdvipikas ca cakravartti_<|> so ‘sya 


pranidhih samyrdhyati 


For karvatikah, see BHSD s.v. and s.v. karvataka. 
For mandalikah or mandalya, cf. BHSD s.v. mandalya. 
Ascribal error for prabhavisnur. 
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C6, T1, T2 and T3 also have the same sections on “donating footwears” and “building a 
caitya of the tathagata.” 


(5). There should be sections that match only with C6, T1 and T3: 


§(1) [unknown; probably a section on theft (adattadana)|, 

§(2) sexual misconduct (kamamithyacara) [= C6 §72; T1 §75; T3 §54] 

§(3) falsehood (mrsavada) [= C6 §73; T1 §76; T3 §55] 

§(4) intoxication (suramaireyamadyapramddasthana) [= C6 §74; T1 §77; T3 §56] 

§(6) to purify a tathagata’s caitya (tathagatacaityasodhana) |= C6 §77; T1 §80; T3 §59] 


In the other versions, after the discourse on karma and its results (up to § 50 in the KV), the 
results of the ' -{-4\ #338 / + 243838 | (dasakusala-karmapatha, ten unwholesome 
karma paths/dasakusala-karmapatha, ten good karma paths) are discussed (KV §§51-61), 
followed by a series of sections (KV §62~) discussing the offerings to the tathdgatacaitya 
etc. In MS(Cam), before the sections on offerings to the tathagatacaitya, there are sections of 
the precepts with the surviving headings such as §(2) “sexual misconduct” (kama- 
mithyacara), §(3) “falsehood” (mrsavdda), and §(4) “intoxication” (surdmaireyamadya- 
pramddasthdana). These sections are found only in C6, Tl and T3, and not in the other 
versions. (Note that the tenth leaf of MS(Cam), corresponding to the uddesa, ends with the 
section corresponding to KV §§ 51-61, and with the headings of dasakusala-karmapatha and 
dasakusala-karmapatha. However, there is no heading corresponding to the “Five Precepts” 
there.) 

In particular, MS(Cam) that explains “evil results due to intoxication” describes the num- 
ber of faults as 36, and the contents are listed one by one, and the same applies to the corre- 
sponding texts of C6, T1, and T3. The numbers do not match the text of MS(A) and (B); both 
have the citations which only state the number of faults, namely 34 and 35, respectively. The 
content of the 34 or 35 faults is not explained.” 


Conclusion 

From the above analysis of MS(Cam), it is clear that the text of MS(Cam) is close to the text 
handed down in MS(C) and since MS(C), like SC fragments and T3, belong to the Sarvas- 
tivadins, MS(Cam) is likely of the same school. 

With regard to the process of enlargement, all the texts in the second group might have 
developed in the following way: having fourteen sections which are common to the first 
group as a core, §§ 15—50 were added; then §§ 51-61 sections dealing with the results of ten 
evil acts were added all at once. Finally, sections which describe the ten merits of donating an 
article or paying homage to a caitya (§ 62 onwards) were appended. In this way, the KV text 
was held in common among the schools at an initial stage of what emerges to become the 


°°. There is no reference to these five precepts in the remaining leaves of MS(C), but it is possible that they 


existed. There is also a passage in the KV discussing the faults of drinking. The quotation from the 
Nandikasiitra in KV § 13 mentions the number of negligence: 34 in MS(A) and 35 in MS(B). The same number 
is also mentioned in the quotation from the same source in KV § 14. 

However, as far as I can see, the only sources that list 36 faults, and especially those that list them one by 
one, are C6 and Féshud Fénbiéshanésudgi jing Phidtay All S378 Pt RE, T 729, vol. 17, 518b24-c28, see Kudo 
2004: 240-242. (Okano 2018 deals with the latter text concerning the school affiliation of the Sadgatikarika 
which shows a close relationship with the KV, see Okano 2018, esp. pp. 15-26.) 
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second group. At the same time, interpolations of new content and changes in the sections’ 
order were made. The insertion of illustrative stories from other texts was carried out only af- 
ter the major and conceptual part of the text was compiled. These significant changes in tex- 
tual composition depended on the school to which the text belonged. While in the versions 
which included quotations some sections would have been added, in the versions that did not 
include quotations the number of sections would have been increased. The order of the sec- 
tions in each version was therefore different from each other. 

By comparing MS(Cam) and MS(C), we have confirmed that there are several versions of 
the text without citations, which are at different stages of development: some have a different 
order of sections, some have different contents, and some deal with different subjects. This 
means not only that different versions of the same text existed across regions, but also that 
multiple texts existed even within the same region (and sometimes even within the same lin- 
eage or school). The MS(C)am presented here is proof of this. 

The literature of the second group of the Sukasiitra-class can be subdivided into the fol- 
lowing categories according to the degree of expansion as well as the presence or absence of 
quotations: 


Text without quotations (version with some expansion): C5, T2 
Text without quotations, extented version (initial stage): SC [Sarvastivadin? | 
Text without quotations, extented version (later stage): KV(C), Cam, C6, T3 [Sarvastivadin] 
Text with quotations: KV(A, B) [Sammittyas]. 
Further version with more sections: T1 [Sarvastivadin] 
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